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Sr1 Bhagavan uvaca

anasritah karmaphalam
karyam karma karoti yah
sa samnyasi ca yodi ca

na niragnir na ca‘kriyah [1]

Translation — SrTbhagavén said, “He who performs karma without desire for its
fruit is called an ascetic and a yogi, and not the one who merely abandons the
fires and is a non-performer.”

Exposition — A great person who is free from desire and is thereby established
in Samadhi doesn’t abandon karma so as to inspire the initiated and the common
people. It is essentially for his knowledge of death, that he is called a Samnyasi®.
The commoners who have not ignited the fires of yoga and are inactive have a
physically limited consciousness due to their lack of yoga practice. They cannot
realize the true character of death. For their lack of knowledge of the true
character of death they cannot become Samnyasis.

Common people presume that giving up family life and putting on saffron robes is
Samnyas. We have reduced an exalted state of Samnyas to the status of being
merely a ritual. Why cannot it occur to us that it is not possible to realize death
merely by carrying out one’s last rites at the time of receiving so-called Samnyas.
It is absolutely essential to practice this ancient yoga for knowing the true
character of death within the spell of one’s life. It is only by practicing yoga that
one can awaken his consciousness and can unite with the unmanifest Time, the
ultimate Parameshwar by knowing Its true character. Only the one who attains
this state can be called a Samnyasi in the true sense.
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yam samnyasamiti prahur
yogam tam viddhi pandava
na hyasamnyastasamkalpo
yogT bhavati kascana [2]

Translation — Oh Pandava! Let it be known that yoga is that same thing which
is called as Samnyas, because one who does not give up mental resolve can not
be a yogi.

Exposition — Presuming themselves to be governed by physical limitations, the
commoners do not try to know death nor do they have any ambition to awaken

1 An ascetic who attains Samnyas
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the innumerable dormant competencies of their mind. They do not ignite fires of
yoga in their body. But, those who devote themselves to yoga for awakening all
the competencies of their mind for knowing death perform yoga and consequently
know death by becoming desireless. They are named as Samnyasis. Such
Sthitaprajna great-beings are established in akarma, a form of Samadhi, and they
do not behold any difference in yoga-karma and its result akarma.
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aruruksormuneryogam
karma karanamucyate
yogartdhasya tasyai‘va
$amah karanamucyate [3]

Translation — Karma is the only equipage for a sage desiring to go up in yoga.
Serenity is said to be the means when established in yoga.

Exposition — The practice of yoga is the only equipage for establishment in
Samadhi which is a reward of yoga. When this is gained, a yogi knows death and
by surpassing physical limits is established in the unmanifest Time, the
embodiment of infinite consciousness. He then accomplishes all desires and
attains ultimate peace.
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yada hi ne'ndriyarthesu
na karmasvanusajjate
sarvasamkalpasamnyasi
yogartdhastado'cyate [4]

Translation — A renouncer of all the volitions is said to be established in yoga
when he has no attachment either for sensuous objects or for karma.

Exposition — A great person who has awakened all the faculties of mind and
knows death is said to be established in yoga. Being established in the
consciousness of the immense mind that is beyond the senses, the great person
is not confined to the senses nor does he have any attachment for their objects.
His principal desire of awakening his consciousness being already accomplished,
other narrow desires never arise in him again.

SEQICHATCHT [CHITHIHTQI |

HIcHT  IIcHAT sl~gIcHd (I\(HQ(ICJ-H: LK1

S CHICHASA JAIcHAICHA] T |

AAICHAS] QN7 JodrcHa NECNY 1% 1|

uddharedatmana‘tmanam
na‘tmanamavasadayet
atmai‘va hyatmano bandhur
atmai‘va ripuratmanah [5]

bandhuratma‘tmanastasya
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yena'tmai’vatmana jitah
anatmanastu Satrutve
varteta‘'tmai‘va $atruvat [6]

Translation — One should try for self-upliftment, should not cause self-
dejection, for, one is his own friend and also one is his own enemy.

Exposition — He, who masters himself, is his own friend and the one who does
not master himself, is his own enemy i.e. he behaves with himself with enmity.

One, who experiences immensity of his entire mind by igniting the fires of yoga,
realizes that it is only through oneself that one can know oneself. Also, for lack of
this self-realization, he only affirms his limitations. The great persons who have
known their state of self-being are their own friends. A commoner, who has no
ambition for awakening the dormant capacities of his mind, is his own enemy.
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jitatmanah prasantasya
paramatma samahitah
$itosnasukhaduhkhesu
tatha manapamanayoh [7]

Translation — Happiness and sorrow, heat and cold, honor and dishonor are all
at par for them who have won themselves and who remain absorbed in the quiet
Paramatma.

Exposition — A great person, who, by himself, has thoroughly apprehended all
his competencies, experiences the immensity of his mind and is fully established
in that Soul of the soul, the Paramatma, the unmanifest presence behind that
immensity. Such a great person beholds honor-dishonor, joy-grief, heat-cold etc.
as manifold manifestations of one singular consciousness and completes the
journey of his life.
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jAanavijfiana trptatma
kdtastho vijitendriyah
yukta ityucayate yogi
samalostasmakaricanah [8]

Translation — One who is self saturated by the knowledge of gross as well as
subtle, does not transform, has conquered the passions, and beholds stone and
gold at par, such a yogi is called accomplished.

Exposition — A great person, who knows the latent immensity in his body, also
considers the body as divine. He has an understanding that body itself is that
field which when tilled by the practice of yoga and sown with the seeds of
knowledge, yields the crop of immensity. Such a great soul becomes completely
free from resolves. By knowing the body and the unmanifest presence that lies
beyond the body, he remains immersed within himself. He becomes equanimous
by knowing the entire creation as a manifestation of that unmanifest Time.

6-3



o ¢ o
Jel-HATYIHTHATIGSS T |

(N (e aYaN
IS o 9T TH[GIARMIT | 1R 1 |

suhrnmitraryudasina-
madhyasthadvesyabandhusu
sadhusvapi ca papesu
samabuddhirvisdisyate [9]

Translation — He, who has the same feelings for the kind-hearted, friends,
enemies, the indifferent, mediators, and the despicable as well as for brothers,
sages and also the sinners, is a great person.

Exposition — When his consciousness gets liberated from physical limitations by
the practice of the first stage of yoga i.e. Brahma-granthi-bhedan, a yogi begins
to perceive Vasudev, who is so named because he resides in the heart of all the
creatures. By beholding Vasudev in the heart of all the creatures he beholds
everybody at par.

IR ool HAqHTCAT R R |

UehTeh! Tderaredr FHrefiafas: 1120 1 |

yogi yufijita satatam
atmanam rahasi sthitah
ekaki yatacittatma
nirasiraparigrahah [10]

Translation — Living a solitary life, self-controlled and without equipage, a yogi
should perfect himself incessantly.

Exposition — By crossing the physical limitations, or to describe in yoga
parlance, when the practice of Brahma-granthi-bheda is perfected, a yogi
proceeds to perform the practice of hrdaya-granthi-bheda, or Visnu-granthi-
bheda, to know the true nature of Vasudev who resides in the heart of everybody.
Bhagavan Shrikrishna now narrates that splendid practice.
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$ucau dese pratisthapya
sthiramasanamatmanah
na‘tyucchritam na‘tinicam
cailajinakusottaram [11]
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tatraitkagram manah krtva
yatacittendriyakriyah
upavisya'sane yufijyad
yogamatmavisuddhaye [12]

Translation — Living at a holy place, neither a hill nor a dale and seated upon a
carpet of grass, deer skin and cloth with a focused mind and all physical and
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mental activities duly controlled, a yogi should take the seat and then practice
yoga.

Exposition — When a yogi qualifies for the practice of hrdaya-granthi-bheda, he
is graced by the guru with the advice of this secret practice and while living alone
at a holy place that is neither at a mountain top nor quite close to the sea level,
he should prepare his seat by laying a grass carpet, cover it with deer skin and
then cover it with a silk cloth.

Seated upon this, he should practice this special expedient of yoga to know in Its

entire immensity, the immensity of Time prevailing in the heart which is named
Vasudev.
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samam kayasirogrivam
dharayannacalam sthirah
sampreksya nasikagram svam
disasca‘navalokayan [13]

Translation — The body, head and the neck retained straight and still, eyes
fixed straight in front of the nose and not looking in other directions.

Exposition — He, whose consciousness is established beyond his physical
limitations, should poise his body and perform a special kriya of the head and the
neck, and sitting still as a result of above, should fix his eyes in the blank straight
in front of the nose. Being established in the consciousness of the Void that not
only contains the corporeal matter but is also the very support of all the motions
of matter, he, by doing this practice attains thorough knowledge of the Conscious
Void which contains all the matter and is named by the knowers after Lord
Vishnu, the fosterer of the entire world.
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prasantatma vigatabhir
Brahmacarivrate sthitah
manah samyamya maccitto
yukta asita matparah [14]

Translation — Established in the observance of continence, a fearless and quiet
person, by controlling his mind, should devote his mind to Me and should stay
firm by conducting himself towards Me.

Exposition — He, who is into the practice of knowing the consciousness of the
Conscious Void, has attained a fearless and peaceful disposition by virtue of
already surpassing the physical limits. Such a great man is said to be established
in celibacy even while he is endeavoring to be established in the consciousness of
Void.

Many thinkers have explained the natural attraction of a man towards a woman
and the natural attraction of a woman towards a man in a somewhat perverse
manner. They have badly condemned women-folk in the name of so-called
continence. So much so, that women have been called a doorway to hell.
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Unnatural observance of celibacy was imposed on the yogis whereby not only
their entire personality was frustrated, they couldn’t attain continence either.

A new facet reveals itself if we ponder in greater depth over this. I expound that
attaining continence is impossible without the company of a woman although
exceptions to this can be there. When the root cause of attraction towards a
woman is understood, a man is lifted above this attraction. Same thing applies to
the attraction that a woman has towards a man. Dealing first with the attraction a
man has for a woman - not to have a fascination for a body which was once the
very support of our life, both before birth and after birth, would be surprising. In
this connection, thinkers have made a frightful description of the state of
gestation. But was the spell of gestation really so frightful? Reviewed on the
basis of latest knowledge, quite a different story emerges.

We were entirely carefree when we were in the womb. A female body was
supporting our life; neither was there any anxiety for food nor the fear of injury
nor the worry of heat or cold, nor was there any need even to breathe. We were
satisfied and the basis of this satisfaction was a female body which we called as
the mother. Subsequent to the throes of birth, if it can be called throes at all,
when we were helpless, it was a woman who was the sole support of our life. In
her breasts was flowing the juice of our life. It was a female body that was
central to our life. Can we consider attraction for such a female body as
abnormal? Should we describe a woman who was a doorway to life to us, as a
doorway to hell? I affirm that this would be a great blunder. Perhaps, they could
not understand this natural attraction that a man has for a woman, and called
this attraction as abnormal. Those who have pondered upon Indian wisdom and
have practiced this ancient yoga with a desire to attain Samadhi know that it is
knowledge alone that liberates. A yogi is liberated from the attraction of
everything that he knows. Those who could understand life by ascending the
ladder of knowledge became free from the attraction of life and were called
“Jivanmukta”.

Now take the case of the natural attraction a woman has for a man. A female
body is created entirely for motherhood, and it is this body which performs the
noble task of manifesting an unmanifest consciousness through the medium of a
physical form. We are all aware that a woman cannot become a mother without
the cooperation of a man just as a man cannot become a father without the
cooperation of a woman and womanhood is fruitless without motherhood. This is
the main basis for the attraction a woman has for a man.

When traditions of this ancient yoga became almost extinct in this world and
thinkers failed to analyze these natural attractions, these failed thinkers just
miscalled these mutual attractions as being abnormal. Perhaps they could not
understand that the passion of love is the basis of perpetuation of life. Passion of
love was treated in isolation from motherhood and fatherhood. So much so that
motherhood was worshipped but a love-sick woman was condemned, a love-lorn
man was condemned but fatherhood was held high. The fact that motherhood
and fatherhood emerge from love was forgotten. Ancient sages realized the
divinity of love and gave it due respect. Divinity of love was distorted in the
middle-ages.

No one can attain Brahmacharya by worshipping motherhood along with
condemning a woman’s love-sick form. Neither can any woman become a
Brahmacharini by condemning a man and by simultaneously acclaiming
fatherhood. Only those yogis and yoginis® could attain Brahmacharya who were

2 Female yogi
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able to know the root cause of attraction between a man and a woman and
became free from this attraction by way of this knowledge. They experienced the

divine strength of love and by restraining the orgasmic discharge, became
Urdhvareta?®.

Continence surely is a great power. When Arjun asked Lord Shrikrishna “what is
Brahma?” pat came the answer - “Aksaram Paramam Brahma”, that which does
not perish is Brahma. Ancient sages realized this truth and concluded, as a result
of their sedulous practice of yoga, that only those yogis could attain
Brahmacharya who were able to restrain the fall of their vital fluid. They could
know the unmanifest imperishable Brahma by becoming imperishable
themselves.
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yufijann evam sada ‘tmanam
yogi niyatamanasah

$antim nirvanaparamam
matsamstham adhigacchati [15]

Translation — Established in Me by appropriating himself in this manner, a yogi
with a self restrained mind, who is apt at all times, attains the peace that is
beyond death.

Exposition — Being already free from physical limitations, a yogi who is into the
practice of hrdaya-granthi-bheda is in full control of his mind. He knows the
conditions beyond death even during his lifetime and becomes quiet by way of his
establishment in the consciousness of the Conscious Void that supports all the
matter together with its motion.
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na ‘tyasnatastu yogo ‘sti

na cai ‘kamtam anasnatah
na ca ‘tisvapnasilasya
jagrato nai ‘va ca ‘rjuna [16]

Translation — Oh Arjun! This yoga does not suit those who eat in excess or who
fast, and those who sleep far too much or remain awake.

Exposition — Only he is suitable and qualified for this practice who has known
the correlation of the mind and the body and also he, who, in spite of having
controlled his imagination, has not been able to awaken all the capabilities of his
mind but has advanced far enough in awakening his mind after fulfillment of
Brahma-granthi-bheda.
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yuktaharaviharasya

3 Perpetual celibacy
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yuktacestasya karmasu
yuktasvapnavabodhasya
yogo bhavati duhkhaha [17]

Translation — This yoga that takes away sorrow is for them who maintain a
decent comportment, make suitable efforts for karma, and possess appropriate
knowledge and take enough sleep.

Exposition — Only he, who is devoted to the practice of this yoga and has
already restrained and focused all acts and efforts of his body by means of
practice of Brahma-granthi-bheda, and has realized the truth of the immensity
beyond the body which commoners presume to be dream-like, becomes
successful in this second stage, a special process of yoga that causes
establishment in the consciousness of the Void. Only a great being can realize the
true character of the consciousness of this Conscious Void.
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yada viniyatam cittam
atmany eva ‘vatisthate
nihsprhah sarvakamebhyo
yukto ity ucyate tada [18]

Translation — When an extraordinarily controlled mind is established in itself,
then, free from the craving of all desires, (he) is said to be ‘Yoga Yukta’.

Exposition — When a yogi knows the true character of the consciousness of the
Void, he acquires appropriate capacity to know the consciousness of the Time
that is replete in the Void. In this state, with all his desires fulfilled, he is said to
be accomplished in yoga.

o7 QAT frartaed A &JId HITHT $HdT |

(N (N
YIITAT GAl=rasd Yofoidl JNTHICHT: | RR 11

~ e~ .
JATYHT & [Teeg YNHIUT |

. o o
YAAICHATCHIT URIATCHIT Bl | IR0 | |

GEHTCT e TG SUTRIH -2 |
ARy g 7 dar Rereeerld qoad: 11811

yatha dipo nivatastho

ne ‘ngate so ‘pama smrta
yogino yatacittasya

yufijato yogam atmanah [19]

yatro ‘paramate cittam
niruddham yogasevaya

yatra cai ‘va ‘tmana ‘tmanam
pasyann atmani tusyati[20]

sukham atryantikam yat tad
buddhigrahyam atindriyam
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vetti yatra na cai ‘va ‘yam
sthitas calati tattvatah [21]

Translation — Simile of a lamp burning in still air that does not flicker is applied
to the focused mind of a self-accomplished yogi.

When a mind that is restrained by assimilation of yoga becomes desireless, then,
beholding himself, a yogi remains self-satisfied.

When he experiences that trans-physical ecstasy that is within the grasp of the
intellect, then established in this state, a yogi does not drift away from the truth.

Exposition — A great yogi who successfully passes this second stage practice of
hridaya-granthi-bheda of ancient yoga, is established in the consciousness of the
Void. In this state of Samadhi, when he is breathless, his eyes are still, his heart
beats cease and he appears dead to the commoners, he directly perceives the
embodiment of the Time, the Vasudev in his entire immensity and he stays
satisfied within himself. He, who experiences this superb state, performs karma
so as to inspire other yogis and commoners, after his withdrawal from the state
of Samadhi. Though he appears limited in the body, he is actually omnipotent.
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yam labdhva ca ‘pram labham
manyate na ‘dhikam tatah
yasmin sthito na duhkhena
guruna ‘pi vicalyate [22]

Translation — This attainment is such that there is no attainment beyond and a
position such that not even great sorrow causes any agitation.

Exposition — To a great person, who by practicing this ancient yoga, gets a
direct darshan of Vasudev that resides in everybody’s heart, there is nothing
better in this world than knowing Him. The events that are extremely painful to
masses are insignificant to such great persons. They behold Vasudev everywhere
and remain in bliss.
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tam vidyad duhkhasamyoga-
viyogam yogasamjfiitam

sa niscayena yoktavyo

yoga ‘nirvinnacetasa [23]

Translation — That, which causes a disassociation from the association of
sorrows, is called ‘Yoga'. It should be practiced with great spirit and
determination.

Exposition — It is quite frustrating for a common man to realize that most of the
competencies of his mind are dormant. While endeavoring to activate those
dormant mental activities, he, by good fortune, receives advice of this secret
ancient discipline from a sagacious great person. He then spiritedly practices this
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ancient yoga with a determination to awaken all his faculties after receiving the
advice.
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samkalpaprabhavan kamams
tyaktva sarvan asesatah
manasai ‘ve ‘ndriyagramam
viniyamya samantatah [24]

$anaih-sanair uparamed
buddhya dhrtigrhitaya
atmasamstham manah krtvd
na kimcid api cintayet [25]

Translation — By giving up all the desires that originate from imagination, and
by taming the flock of sense organs from all sides by means of the mind and by
gradually attaining Vairagya®, one should fix his mind on himself with a confident
intellect and should stay free from reflection.

Exposition — Imagination is the most powerful flow in this world. Those who are
imaginative and yet are able to control their imagination by yoga are possessed
of the power to do anything in this world. Only such persons can acknowledge the
immense capacity of their mind. By controlling all their sense organs by means of
the mind i.e. by controlling the imagination of sensuous objects, they can focus
their unlimited imagination into the Ultimate Truth and thereby know It. A yogi,
who practices this ancient yoga, experiences the immense potency of his mind
when he knows the correlation of the mind and the senses by his pure intellect.
He is able to understand that what is considered commonly as a state of ‘no
thought’ i.e. Nirvicar is to be established in pure thought by rising above the word
and the visual that supports common thinking. A yogi established in pure thought
alone is able to know the true character of the consciousness of that ultimate
Void.
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yato-yato niscarati

manas cafcalam asthiram
tatas-tato niyamyai ‘tad
atmany eva vasam nayet [26]

Translation — This unsteady and fickle mind should be restricted from wherever
it strays and should be made self-compliant.

Exposition — Those, who have most of their consciousness dormant, do not
consider the immense consciousness of the mind to be real, as they utilize only a
small portion of their unlimited consciousness. Because of their lack of ambition,

4 Detachment
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that limited consciousness of theirs keeps them confined only in the imagination
of sensuous objects. Whereas those who have a reflection of the infinite dormant
consciousness of their mind and are practicing yoga to awaken it with full
enthusiasm, advance gradually towards immensity and cross all physical
limitations.
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prasantamanasam hy enam
yoginam sukham uttamam
upaiti s$antarajasam
Brahmabhitam akalmasam [27]

Translation — Supreme happiness comes to a yogi whose mind is unusually
calm, whose passions are quiet, and who is pure and is united with Brahman.

Exposition — Those great persons, who could eliminate the limitations of their
consciousness by practicing this ancient yoga on receiving its advice, became

ecstatic by awakening themselves and by establishing themselves in the
consciousness of the Void, the imperishable Brahma which is beyond them.
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yufijann evam sada ‘tmanam

yogi vigatakalmasah

sukhena Brahmasamsparéam

atyantam sukham asnute [28]

Translation — A sinless yogi continuously perfects himself in this way and
becomes ecstatic by the delight of his intimacy with Brahman.

Exposition — Delivered from the sin of limited consciousness, a yogi awakens
his immense consciousness by yoga, and thereby established in the Conscious
Void, he becomes super satisfied by the ecstasy of receiving a direct darshan of
Vasudev.
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sarvabhdtastham atmanam
sarvabhatdni ca ‘tmani
Tksate yogayuktatma
sarvatra samadars$anah [29]

Translation — An accomplished yogi, who beholds himself in all creatures and all
creatures within himself, beholds everything evenly.

Exposition — A great being who knows the true character of Vasudev who is
present everywhere in the Conscious Void, beholds Him in his heart and also
beholds Him in the heart of all creatures. A great person who is thus established
in the consciousness of the Void acknowledges himself as a manifestation of
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Vasudev who has a hue of blue sky, and beholds this entire creation and all its
creatures as His numinous manifestations.
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yo mam pasyati sarvatra
sarvam ca mayi pasyati
tasya ‘ham na pranasyami
sa ca me na pranasyati [30]

Translation — To him, who beholds Me all the time and also beholds the entire
Time within Me, neither am I invisible nor is he invisible to Me.

Exposition — After achieving hridaya-granthi-bheda, a yogi beholds the
Conscious Void everywhere and gets a darshan of Vasudev everywhere. Vasudev
Himself graces the yogi established in the consciousness of the Void and inspires
him to know in Its true character, the consciousness of the Time that is immanent
in the consciousness of the Void.

HaAARe AT Al ASTceca IR |
RERIEIEIRINE IR RN

sarvabhdtasthitam yo mam
bhajaty ekatvam asthitah
sarvatha vartamano ‘pi

sa yogi mayi vartate [31]

Translation — Established in the unity, a yogi takes refuge in Me who is present
in all the creatures, and present at all times, he deals only in Me.

Exposition — A great person, who, by his practice of hridaya-granthi-bheda has
realized that this conscious sky holds all matter and the original consciousness of
this sky itself is Vasudev, beholds in this visible world the expansion of the
consciousness of the Void.
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atmaupamyena sarvtra
samam pasyati yo ‘rjuna
sukham va yadi va duhkham
sa yogi paramo matah [32]

Translation — Oh Arjuna! He who beholds all creatures at par with himself, and
perceives joy and grief evenly, such a yogi is exalted.

Exposition — A yogi who is established in the consciousness of the Void and has
begun to know Its true character has his sight focused on the Void and focused in
a realm beyond the reach of the vision. He directly perceives the fosterer of the
entire world, Vasudev, the Lord Vishnu.
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Arjuna uvaca

yo ‘yam yogas tvaya proktah
samyena madhusitdana

etasya ‘ham na pasyami
caficalatvat sthitim sthiram [33]

caficalam hi manah krsna
pramathi balavad drdham
tasya ‘ham nigraham manye
uayor iva suduskaram
éribhagavan uvaca [34]

Translation — Arjuna said, "Oh Madhusudan, being fickle, I am unable to grasp
the steady state of yoga that you have expounded.

Because, Oh Krishna! Conscious mind is unsteady, disturbing and mighty. I find
that controlling the conscious mind, like controlling the wind, is extremely
difficult.”

Exposition — To those common persons who have no intuition of the dormant
capacities of their mind and therefore have no aspiration to awaken them, this
ancient discipline of yoga appears impossible because they cannot even imagine
its results. A small bit of their consciousness that is awake is limited in physical
boundaries, which is why they cannot even imagine a state beyond the body and
the organs. They do not realize that the immense consciousness of the mind can
be awakened by means of this discipline of yoga.

9>1|5:|35|;|an
o WEEel AT g UE FH |

AT pl~dd YU T TRIA | 13K | |

Sri Bhagawan uvaca

asams$ayam mahabaho
mano durnigraham clam
abhyasenba tu kaunteya
vairagyena ca grhyate [35]

Translation — Bhagawan Shrikrishna said, "Oh Mahabaho! No doubt this mind is
fickle and irrepressible. But it can be tamed by practice and Vairagya.”

Exposition — One, who is devoted to awaken the dormant consciousness of his
mind, faces difficulties in the beginning due to the consciousness being confined
in physical limits. But when he successfully passes the practice of Brahma-
granthi-bheda, the first stage of this ancient yoga, by putting in a determined
continuous practice, he develops aversion for sensuous objects, and, by rising
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above the physical limits, he begins to experience the immensity of his
consciousness.

When we thoroughly grasp a level of consciousness through our practice, we
become free from its attraction and move beyond it. Yogis know that the result of
yoga is always Vairagya i.e. a state of desirelessness. It may be said that when
we are satisfied by studying some situation, that satisfaction causes a feeling of
weariness. This weary feeling itself becomes the cause of loss of desire for that
particular situation.
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asamyatatmana yogo
dusprapa iti me matih
vasyatmana tu yatata
Sakyo’vaptum upayatah [36]

Translation — It is my conviction that this yoga is unattainable to those who
have an unrestrained conscious mind, but is well within the reach of those self-
controlled ones who make efforts.

Exposition — Common men neither have an ambition to awaken dormant
capacities of their mind, nor they make efforts to know it, and without effort they
do not receive it either. Whereas those who have realized that most of the
immense consciousness of their mind is dormant and make an effort for getting
initiated into the practice of ancient yoga to awaken it, are graced with this by the
great authorities of this discipline.
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ayatih sraddhayo ‘peto

yogac calitamanasah

aprapya yogasamsiddhim

kam gatim krsna gacchati [37]

kaccin no’bhayavibhrastas
chinnabhram iva nasyati
apratistho mahabaho

vimidho brahmanah pathi [38]

etan me sams$ayam krsna
chettum arhasy asesatah
tvadanyah samsayasya ‘sya
chetta na hy upapadyate [39]
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Translation — Arjuna said, "Oh Krishna! A devoted person who is a laggard and
drifts away from practice and does not gain full results of yoga, what destination
does he reach?

Oh Mahabaho! Does a bewildered and unaccomplished person on his way to
Brahman get corrupted from both ends and perish like a riven cloud?

Oh Krishna! Only you are capable of dispelling my doubts completely because
there can not be anyone else other than you who could dispel these doubts.”

Exposition — Most beginner yogis have this question on their minds, ‘those who
are doing a stage by stage practice of this ancient discipline of yoga on receiving
its advice, what would happen to them, if for some reason their life ends before
attaining Samadhi that is the result of their practice’.
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$ribhagavan uvaca
partha nai ‘ve ‘ha na ‘mutra
vinasas tasya vidyate
na hi kalyannakrt kascid
durgatim tata gacchati [40]

Translation — Sri Bhagawan said, “Oh Partha! He is perished neither in this
world nor in the world beyond, for no one who does welfare begets misfortune,
oh Taat®!”

Exposition — If the life of a yogi, who is doing stage-wise practice of this ancient
yoga, ends for some reason even before he attains Samadhi by awakening his
dormant immense consciousness, then even in this condition a yogi does not
meet misfortune.
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prapya punyakrtam lokan

ustiva $asvatih samah

sducinam srimatam gehe
yogabhrasto ‘bhijayate [41]

athava yoginam eva

kule bhavati dhimatam
etad dhi durlabhataram
loke janma yad 1dr$sam [42]

> A term of affection, endearment applied to juniors, pupils, children etc. as well
as a term of respect for elders and other venerable persons.
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Translation — Tempered in yoga, (he) begets the eternal worlds by virtue of his
pious deeds, stays there and is reborn in a pious and glorious family.

Or (he) is reborn in the family of sagacious yogis. Such a birth is extremely
difficult and rare to earn in this world.

Exposition — A yogi, whose life ends for some reason before completely
awakening his immense consciousness, crosses physical limitations through the
medium of death as a result of this sacred yoga-practice. He grasps an
experience of that ultimate immense consciousness of the Void in the subtle
worlds for a long time and is reborn in the clan of great men through the medium
of the body of a virtuous wife. Those yogis, whose life ends for some reason after
carrying out the practice of hridaya-granthi-bheda of this ancient yoga, take a
deep experience of that most fierce, starry, immense consciousness of the Time
and are born to a yogini mother in the clan of yogis. Compared with the birth of
common people, such births are extremely distinguished and are said to be rare
to occur.
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tatra tam buddhisamyogam
labhate paurvadehikam

yatate ca tato bhiyah
samsiddhau kurunandana [43]

Translation — Oh Kurunandan! He gets connected with the intellect gained in
his preceding embodiment and again endeavors for accomplishment under its
influence.

Exposition — Such great men, under the influence of the fierce practice

performed in their preceding life, perform a sedulous practice of yoga to know the
true character of the Unmanifest by means of their newly acquired body.
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plruabhyasena tenai ‘va
hriyate hy avaso ' pi sah
jijAiasur api yogasya
$abdabahma ‘tivartate [44]

Translation — Emancipated due to his past practice, a seeker of yoga surpasses
Sabda-Brahma®.

Exposition — Having already accomplished the practice of hridaya-granthi-bheda
by means of his past body, and having thereby overstepped ‘Anahada Nada’’ that
pervades the consciousness of the Void, a yogi proceeds to perform the next
practice of Rudra-granthi-bheda. A yogi then embarks on a great effort to perfect
the third yoga stage of Muladhar-granthi-bheda for knowing the Time, also called
‘Muladhar’ for being the support of all supports.

® A world characterized by sound Conscious Void
/ Unbeaten sound
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prayatnad yatamanas tu
yogl samsuddhakibisah
anekajanmasamsiddhas
tato yati param gatim [45]

Translation — A yogi who practices with perseverance becomes pure and is
accomplished after several incarnations to reach that ultimate destination.

Exposition — Having overcome the fear of death due to the practice of yoga
performed in several of his past incarnations, a yogi, who has surpassed physical
limitations on several occasions through the medium of death, is established in
the Conscious Void. He performs sedulous practice of yoga to know the true
character of the consciousness of the Time that lies beyond the Void, and,
thereby becomes one with It by knowing It.
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tapasvibhyo ‘dhiko yogi
jAanibhyo ‘pi nato ‘dhikah
karmibhyas ca ‘dhiko yogi
tasmad yogi bhava ‘rjuna [46]

Translation — A yogi is greater than an ascetic, especially honorable than the
knowers, is greater even than those who do karma. Therefore, Oh Arjuna! Be a

yogi.

Exposition — A yogi, who is doing sedulous practice of Rudra-granthi-bheda to
know the consciousness of the Time that is beyond the Void and is immanent in
the Void and pervades this visible world and yet remains beyond this, such a yogi
is at a higher stage than those who are doing primary expedients of yoga to know
their physical limitations; and he is distinct from those who have realized their
physical limits. He is also at a higher stage than those yogis who are doing efforts
for hrdaya-granthi-bheda and have realized themselves.

One ought to put in great efforts to earn the capability for this final stage to know
the true character of the consciousness of the Time by successfully passing all the
stages of this yoga.
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yoginam api sarvesam
madgatena ‘ntaratmana
$raddhavan bhajate yo mam
sa me yuktatamo matah [47]

Translation — Even amongst all the yogis, that devoted one, who by his devout
mind attains Me, that most accomplished yogi is honored by Me.
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Exposition — The greatest among all the yogis is the one who has crossed all
physical limits, and is established in the consciousness of the Void by awakening
the immense consciousness of his mind; and has thereby begun to know the
consciousness of the Time that is replete in the consciousness of the Void. Such a
great man is honored by the ultimate Supreme Being, the brilliance of all
brilliance, the unmanifest Time Itself.

Thus ends the first chapter named Dhyana Yoga in the Upanishad of the
Shrimadbhagavad Gita, Brahma-Vidhya (the discipline of knowing the Absolute),
the yogic scripture, and the dialogue between Arjuna and Lord Krishna.
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